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Arise! Awake ! And stop i*n till the Goal is readied; 

— Atvai/fi Viveftumtiidti. 
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CONVERSATIONS AND DIALOGUES OF SVVAMI VIVEKANANDA. 



( RECORDED BT A DISCIPLE; ) 



PART 11.— XXIll. 

[ Place i Front Calcutta to the Math on a boat. Vebt — rpoi. 

Subjects — The humility of Swnmiji — it is impossible to understand Sri Ramakrishna aright :viih Ail 
giving tip the enjoyment of hist and wealth— who art the inner circle of Sri Ramakrishna s devotees— in 
■all ages the Sannyasin devotees who have renounced everything have spread in the world the teac hings 
and Uteas of the Avataras and world-prophets — ivlkit the householder devotees jc?i' about Sri Rafncr- 
krishna is only par Hally true — man becomes blessed \ j he can realise one jot of the spiritual ideas of Sri 

^ 4 ^ . . * r 

Ramakrishnd — Sri Rajnahrishnd’s giving particular instruction to the Sannyasin disciples — in time the 
Whole world Will accept the catholic teachings of Sr Ramakr ish n a-** i t is good for people ic serve the 
Sad has who have been blessed With the grace of fyi Ramakrishna. ] 



While walking on the banks of the 
Ganges at Calcutta this afternoon the dis- 
ciple saw a Sannyasin in the distance 
approaching towards Aheereetola Ghat. 
When he came near the disciple found the 
Sannyasin to be no other than his Guru, 
Swaini VJvekananda. In his left hand he 



is holding a leaf receptacle containing 
friedgrains and eating them like a boy he is 
Walking his way in great joy. Finding the 
World-renowned Swamiji walking on the 
street eating the simple food, the disciple 



was struck with admiration and began to 
think of his simplicity, humility and urn 
ostentation. When he stood before him 
the disciple fell at his feet and asked the 
reason of hi? coming to Calcutta un- 
expectedly. 

Swamiji.— 1 came oft a business. Come, 
will you go the Math ? Eat a little of the 
fried grams. H had a nice saline and 
pungent taste. 

I'he disciple took the food with gladness 
and ttgfied to go io the H * th with him. 
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Swamiji.— Then look for a boat. 

The disciple htt tried lo hire n boat. He 
\va> sc 1 1 ling Hie amount of the boat-hire 
wit h 1 he boa l man when Swamiji also ap- 
peared on the scone. The boatman asked 
eight annas as hire lo take them to the 
Math ami the disciple said two annas. 
•Swamiji stopped the disciple saying, “What 
ate you higgling m ith them ?” and told the 
boatman, “Very well, I will give you eight 
■a u nas," and entered the boat. On account 
oi the strong ebb-tide in the Ganges the 
boat proceeded slowly against the current 
and took nearly an hour and a half to reach 
the Math. Getting Swamiji alone in the 
boat, the disciple got an opportunity of 
asking him freely about all subjects. 
Swamiji passed away from mortal life this 

veai in Jnlv. The conversation which the 

* 

disciple had with Swamiji that day on 
the Ganges will be narrated to the reader. 

Raising the topic of the glorificatory 
poem which the disciple bad composed on 
the last birthday anniversary of Sri 
Ramakrishna singing of the greatness of 
the devotees of Sri Ramakrishna, Swamiji 
asked him : tl How do you know that those 
whom you have named in your coinposed 
hvnm are the near and intimate disciples 
of Sri Ramakrishna?’ 5 

Disciple. — Sir, I have made the asso- 
ciation of the Sannyasin and householder 
disciples of Sri Ramakrishna for so many 
years; I have heard from them that they 
are all the devotees of Sri Ramakrishna. 

Swamiji. — Yes, they are devotees of 
Sri Ramakrishna. But all devotees do 
not belong to the group of his most ifiti- 
mate and nearest disciples. Staying in 
the Cossipur Garden Sri Ramakrishna 
told us thus, “ The Divine Mother showed 
me that these are not my iainer devotees 5 
Sri Ramakrishna said so flhat day with 



respect to both his men and women 
devotees. 

Then speaking on the way Sri Rama- 
krishua would indicate different grades 
among devotees, high and low, Swamiji 
began to explain to the disciple at length 
the great difference there is between the 
householder’s and Sanuvasa life. 

Swamiji. — Is it possible that one 
would serve the path of lust and wealth 
and understand Sri Ramakrishna aright 
at the same time. Or will it ever be pos- 
sible ? Never put your faith in such 
words. Many among the devotees of Sri 
Ramakrishna are now proclaiming them- 
selves as “Iswarakoti,” “Autaranga” etc. 
They could not imbibe his great renun- 
ciation or dispassion, yet they say they 
are his intimate devotees. Sweep away 
all such words. He was a prince of Tyagis 
(self-reuomicers) and obtaining his grace 
can anybody spend his life in the enjoy- 
ment of lust and wealth ? 

Disciple.— Is it then, Sir, that tlio.se 
who came to him at Dakshinesvvai , are 
not his devotees ? 

Swamiji. — Who says that? Every- 
body who has gone to Sri Ramakrishna has 
advanced in spirituality, is advancing and 
will advance. Sri Ramakrishna used to say 
that the perfected Rishis of a previous 
A 'a/pa (cycle of creation) take human 
bodies and come on the earth with the 
Avataras. They are the associates of the 
Lord. Iswara works by them and propagates 
his religion. Know this for a truth that 
they alone are the associates of the 
Avatarn who have renounced all self for 
the sake of others, who giving up all self j 
enjoyment with repugnance as the castings 
of a crow, spend their lives for the good of 
the world, for the welfare of the Jivas, 
The disciples of Bhagavan Isha (Jesus) 
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are all Sannyasins. The direct recipients 
of the grace of Sankara, Ramanuja, Sri 
Chaitanya and Buddha are the all-renounc- 
ing Sannyasins. They have been through 
the succession of disciples spreading the 
Brahma- vidva in the world. Where and 
when have you heard that a man being the 
slave of lust and wealth has been able to 
rescue au other, or 10 show the path of 
God to him? Without himself being free, 
how can he make others free? In Veda, 

j 

Vedanta, Itihasa (hi.Mt.ry), Purana (anci- 
ent tradition) , you will find everywhere 
that the Sannyasins have been thje teachers 
of religion in all ages and climes. History- 
repeats itself. As before, so afterwards, and 
now it will also be likewise. The capable 
Sannyasin children oi Sri Ramakrishna, 
the teacher of the great synthesis of. Reli- 
gion, will be honoured everywhere as the 
teachers of men. The words of others 
will dissipate in the air like an empty 
sound. The real sell -sacrificing Sannya- 
sins of the Math will be the centre of the 
preservation and spread of religious ideas. 
Do yon understand? 

Disciple.— Then is it not true — what 
the householder devotees of Sri Rarna- 
krishna are preaching about him in diverse 
ways? 

Swamiji. — It can’t be said that they 
are altogether false; but what they are say- 
ing about Sri Ramakrishna are all partial 
truths. According to one’s own capacity, 
one has understood Sri Ramakrishna and 
so is dismissing about him. It is not bad 
either to do so. But if any of his devotees 
has concluded, that what he has tfuder- 
stood of him is the only truth, then he is 
an object of pity. Some are saying that 
Sri Ramakrishna is a Tantrika and a 
Kaula, some that lie is Sri Chaitanva born 
on earth to preach • Naradiya Bhakti, 1 
gome again that it is opposed to faith in 



him as an Avatara to practise Sadhana, 
while some are opining that it is not 
agreeable to his teachings to take to San*, 
nyasa. You will hear such words from the 
householder devotees but do not listen to 
such one-sided estimates. What he was, 
the packed embodiment of how many pre- 
vious Avataras, — we could not understand 
a bit even spending the whole life ir ; 
Tapasva (religious austerity) . Therefore 
one has to speak about him with caution 
and restraint. As one’s own capacities, to 
that extent has he filled him. One spray 
from the heaving of the ocean of his spiri-. 
tuality, if realised, will make Gods of men, 
Such a synthesis of universal ideas, yon 
will not find in the history of the world 
again. Understand from this who was. 
born in the body of Sri Ramakrishna, 
When he used to instruct his Sanuvasin 
disciples, he would rise from his seat and 
look about if any householder was coming 
that way or not. If he found nobody was 
there or coining, then in glowing words 
he would depict the glory of renunciation 
and Tapasya. As a result of the rousing 
power of that fiery dispassion, we have 
renonneed the world and become averse 
to worldliness. 

Disciple. — He used to make such dis- 
tinctions between householders and Sarp- 
nvasins ! 

Swamiji. — Ask and learn from the 

householder devotees themselves about it. 

And you vourself can think and know who 
^ * 

are greater — 'those of bis children who tor 
the realisation of God have renouuced all 
enjoyments of the worldly life and are 
spending themselves in the practice of 
austerities 011 hills and forests. Tirthasand 
Asbranias (holy places) , or those who are 
praising and glorifying his name and 
practising his remembrance, but are not 
able to rise above the delusion and bond- 
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age o< I he world? Who arc great — those 
who nie coming forward in the service of 
humanity regarding it as the Atiuan, 
those who are continent since early age, 
who arc the walking embodiments of re- 
nunciation and dispassion* or those who 
like Hies arc at one time sitting on the 
flower, but at the next on a dung heap? 
Von can yourself think and come to a 
conclusion. 

Disciple.-— But, Sir, those who have 
obtained his grace — what is the world for 
them? Whether they remain in the house- 
holder’s life or take to Sannyasa, is it im- 
material — so it appears to me. 

Swamiji. — - The minds of those who 
have truly received his grace cannot be 
attached to worldliness. . The test of his 
grace is — unattachment to lust or wealth. 
It that has not come in anyone’s life, then 
he has not truly received his grace. 

When the above discussion ended thus, 
the disciple raising another topic asked 
Swamiji, “Sir, what is the outcome of all 
that yon have worked so much for in 
foreign countries?'* 

Swamiji. — You will see only a little 
manifestation of what has been done. In 
time the whole world must accept the 
universal and catholic ideas of Sri Rama- 
krishna and of this only the beginning 
has been made. Before this flood every- 
body will be swept off . 

Disciple. — ’ Please tell me more about 
Sri Ramakrishna. I like very much to 
hear of him from your mouth. 

Swamiji,—- You are hearing so much 
about hint all the time, what more ? His 
likeness is he himself. Has he any com- 
parison ? 

Disciple.— What is the way for ns who 
have not seen him ? 



S wa mi ji - You have been Messed with 
the company of these Sadhtis who are 
the direct recipients of his grace. How 
then can you say you have not seen him? 
He is present among his Sannyasin dis- 
ciples. By service of them, he will in 
time be revealed in yotir heart. In time 
you will see everything. 

Disctple. — But, Sir, yon speak abont 
others who have received his grace, but 
never about what he used to say about 
yourself. 

Swamiji. — What shall I say about 
myself? You see, I must be one among 
his Titans. In his preseuce I would some- 
times speak ill of him, hearing which he 
would laugh. 

Saying thus, Swamiji *s face assumed a 
grave aspect, and he looked towards the 
river with an absent mind and sat still 
for some time. Within a short time the 
evening fell and the boat also reached the 
Math. Swamiji was then in his own 
mind singing the tune of a song, ‘Now 
in the evening of life, take the child back 
to his home.' Hearing the song the dis- 
ciple looked on the face of Swamiji with 
astonishment. 

When the song was finished, Swamiji 
said, “ In your part of the country in 
Eastern Bengal sweet-voiced singers are 
cot born. Without drinking the water of 
mother Ganges, a sweet, musical voice is 
not acquired." 

After paying the hire, Swamiji de- 
scended from the boat and taking off bis 
coat sat in the western veranda of the 
Math. The golden complexion and the 
ochre robe of Swamiji, showed a wonder- 
ful beauty framed in the golden tint of the 
evening light. 
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(4 1 have seen the blissful form of the 

* Himalayas. Since then I have not 
been to leave these grand mountains but 
have taken my abode here. You must 
have also seen that blissful figure and felt 
its wonderful fascination and are roaming 
abont in these hills for a long time.” 
Such were the words which a San n vasin 
who has settled himself in a peaceful re- 
treat in an inaccessible but beautiful 

corner of the Himalayas in the midst of 

* 

forests and animals, addressed to a wander- 
ing. monk. Such an attitude towards Na- 
tures blissful and conscious re-ereation of 
her material aspect would be dismissed by 
the natural-rationalistic mind as a nature- 
myth or animism which sees a being in 
the gross natural objects and phenomena. 

The old polytheistic idea which saw a 

♦ 

conscious Divinity in all nature, and 
expressed the idea of an indwelling Divine 
presence is common to ancient and pri- 
mitive wisdom of humanity. It has been 
discredited by the modern rationalistic 
mind as an imperfect wisdom, the babbling 
of a child humanity, which is first awaken- 
ing to the awe and grandeur of the Nature 

outside. 

# 

To the Indian way of thinking such a 
view' of Nature offers no difficulty but 
follows readily from the truths of Spirit 
discovered by it. According to the Vedautic 
conclusion the Bralnnau-conscionsness is 
at the base of all world-formation, all is 
Brahman, all is in the conscious Spirit, and 
the Spirit is in all. The Brahman manifests 
in the world in diverse powers, qualities 
and aspects, and each contains within itself 
the infinite potentiality of the Spirit. So 
behind the physical world, and its objects 



and operations are powers and qualities 
which have a spiritual and mental signi- 
ficance, for both the external nature and 
individual being have originated from the 
one transcendent Brahman. As man has 
a physical, mental andja spiritual level of 
being, which are not separate, but inter- 
acting, the manifestations of the same 
truth and power in different levels; so 
the external world has behind its objects 
and phenomena and manifestations, a 
mental and spiritual significance and ex- 
pression of the inward and cosmic tnnh 
of the conscious Brahman. The outward 
physical world and its reality and pheno- 
mena have their counterpart and corres- 
pondent reality in the mental or psychical 
plane and their roots in the impersonal 
Brahman which is the ultimate founda- 
tion of all manifested truths, aspects., 
powers and personalities. The physical 
has as its support a mental or psychical 
world — a bhavarajya , in which the ideal 
side, the typal forms, the epitomised 
thought-substance of outward physical 
realities, exist. 



The truth of the psychical world is not 

the truth of our intellect, for the latter is 

based on promoting physical utility and 

cuts out only such qualities or aspects oi 

the truth of a physical object or fact as 

will promote those utilities and hyposta- 

tises them as a distinct entitv and sees 

* 

nothing deeper, or spiritual in it. But the 
psychical sight and vision gives that truth 
of a tiling in correspondence with the 
ultimate truth of the conscious Spirit 
■which permeates all objects. By seeing 
something inward and mental in physi- 
cal object and reality,' it makes pos- 
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si hie a coimnumon between the mind of 
man and the outward world surround- 
ing him and helps in the broadening of the. 
human consciousness till it reaches the 
infinite consciousness in the plane of t he 
Brahman. The mental-psychic world, 
(he l>hn7’arajya, is an intermediate region 
tor passing from the physical truth of 
things through their wider psychical con- 
tents to the ultimate spiritual foundation 
where all is seen in the one Sell or Atman. 



The psychic truths being of the mental 
world are perceived as of the nature of 
conscious forms, but not as abstract 
symbol or idea live construction suspended 

a 

in mid-air which our intellect creates with 
regard to objects by its processes, but 
never knows the real truth of things, there 
being no real contact between the knower 
and known. But the other truth is known 
as the inner ideal form of the physical 
objects similar in kind to the mind of the 
knower, and with which it can be in direct 
communion and spiritual contact'. The 
intellect in its dealings with an outward 
object is separated by a gulf and it can 
only bring it within the field of its opera- 
tion by throwing its net externally round 
it and knowing it. But in the psychic 
realm, a getting close and a mutual fusion 
and contact with the substance of each 
other is felt. Therefore there is a greater 
neatness and intimacy between objects in 
the mental realm and a wider range of 
psychic truths. Only by entering the 
bhavarajya , we emancipate our conscious- 
ness from the prison of the physical and 
its fixed locus in one point of the infinite 
strand of world-manifestation a$d grow 
into sympathy and love and communion 
with all nature, subjective and objective 
outside of ns. 



])V( . 

The modern intellectual and scientific 
temper discounts the idea of personality 
or mentality in outward objects and phe- 
neftnena of Nature. It explains them as 
independent and separate entities existing 
in their own right and governed by im- 
personal, abstract universal laws deduced 
from the nature of things as their inherent 
laws or attributes. The result has been 
a de- spiritual conception of the out- 
ward world and its operation devoid of 
all bearing on and communion with the 
inner Spirit or psyche of man, and a 
more and mote material view of Nature 
hedging- man round with its mechanical 
laws and imposing on his soul all the 
weight of its mechanical burden— a na- 
ture, the physical laws of whicfli man no 
doubt discovers and exploits for himself 
but the more to mechanise lits conscious- 
ness. The spiritual view’ of nature which 
saw a divine or ideal presence in natural 
objects, in hill, forests, rivers, has passed 
away from us, or is existing only in poets, 
regarded there as an imaginative fancy 
devoid of any substantial reality. It has 
impoverished our spiritual life by confin- 
ing human personality within the prison 
of the physical consciousness surrounded 
by the insuperable barriers of the material 

Nature, instead of letting ns grow, as the 

♦ 

primitive thought did, by communion 
with ideal presences of Nature into unity 
with the surrounding life and expand our 
consciousness. 



We have to get back to the ancient 
spiritual view of nature, but through the 
higher knowledge of the Vedanta. The 
idea of psychical or divine presences in 
outward nature is true, bpt on the mental 
plane , as the expression and psychic embodi- 
ments of the truth of the one Conscious 
Spirit of the Universe in the limitations of 
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the cosmos, in the form of out of its aspects, 
powers and qualities, — as the physical 
objects and attributes are true on the 
physical plane. For the same truth, power 
and qualities of the Spirit, work in dif- 
ferent levels of our consciousness and pro- 
duce different, but altered forms or aspects. 
The same absolute Spirit being the ulti- 
mate foundation of both our individual 
being and the physical world outside, 
interchange and communion between them 
are possible on the psychic level, where 
the ideal presences in outward nature are 
felt to be in touch with mail’s psyche. 
By this communion they are even able 
to re-create their powers in human lives, 
expanding the consciousness, giving spiri- 
tual strength, sense of security and peace, 
and great divine enthusiasm and power; 
for those ideal presences are the living 
powers of the Soul of the world, and by 
entering into communion with them we 
build their spiritual power in us^and a fuller 
life beyond the limitations of the physical 
consciousness opens out before us. 

Therefore the seeing of living powers 
and presences in the outward objects and 
powers is a true seeing, for by that .we 
break beyond the limitations of the ph ysi- 
cal consciousness, enter into communion 
with a more extensive range of the mani- 
fested Soul of the Universe. It is not the 
highest communion of the individual soul 
with the Infinite soul in the highest spiritual 
plane but a communion with the cosmic 
soul-manifestation behind the outward 
physical world and its operations, in the 
intermediate mental-psychic world. It 
gives a greater extension to our being and 
admits us to a wider range of truth than the 
physical personality and the* suggest ions 
of the physical world, and through it we 
enter into the highest plane where the 



soul becomes one with the Infinite Spirit 
in the transcendent super-cosmic plane. 

sees an intelligence every- 
where; it connects a living power with trees 
and stones* hills and forests, star and sky, 
wind and rain, thunder and lightning; 
and so did the primitive mind of man. 
This had an element of truth, for the 
ultimate truth of the world is a conscious 
Self. But being only physically-minded, it 
associated crude physical ideas with these 
powers. As the physicalitv melts, man 
becomes susceptible to mental suggestions; 
he sees in them manifestations of ideal 
principles and philosophic truths, as in 
the psychic vision of God creating as 
Brahma, preserving as Vishnu and des- 
troying as Shiva, or as presiding power 
over Nature and its dealings with man, 
or as God in the form of His qualities, as 
the God of love or the God of Sliakti. 
The reason of all these worships lies in giv- 
ing extension to the soul-vision of man 
beyond the confines of body, and of the 
outward world beyond its outward physi- 
cal appearance, to admit him to a wider 
vision, to enable him to look at the world 
from a lofty view-point in the mental- 
psychic plane, as from that of the first crea- 
tive principle, the principle of universal 
love, or the primal creative energy of the 
■world as the Adyasakti * The forms of 
these Gods have no meaning to the physi- 
cal consciousness, as they are psychic 
truths, but are real on their own plane as 
the physical objects are on the material 
plane. As Swam i Vive kauanda said: ‘‘The 
Gods are not merely symbols, but they are 
the forms the Bhaktaa have seen.” 



Again the perception of the psychic 
truths and presences has a real effect on 
me own lives and transmutes also the 
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appearances of outward world and pours 
a new meaning into it. By taking us out 
of the confines of the body find put lino 
us in communion with the more ex- 
tensive ideal or divine presence which is 
behind cosmic objects and phenomena, it 
lias a great stimulating effect on our lives 
giving ns strength, security, calm and 
superiority to the influence of physical 
facts and phenomena. It gives a new 
meaning to life by changing it in 
the image of the ideal presence which 
is behind it. Asked whether the 
Pythagorean conceptions of love as pre- 
sent even in the attraction of heavenly 
bodies is true, Swami Vivekananda 
said that it is not poetry, but true, and 

. .M 

one could see for oneself the truth when 
one attained knowledge. He further ex- 
plained that “matter and spirit, though to 
all appearance they seem to be two distinct 
things, are really two different forms of 
the same substance and all the different 
forces known to us whether in the material 
world or the internal world, are but vary- 
ing manifestations of the One Force. The 
same force which presents in the material 
world as attraction is felt in its finer and 
subtler state as love and the like in the 
higher spiritual stages ot realisation.” 
(Complete Works of Swami Vivekananda, 
Part V. p. 253) . 

Therefore the spiritual conception of 
outward Nature, the seeing of ideal pre- 
sences in natural objects and phenomena, 
which fib the middle region of Hindu 
religion, in the Puranas with the psychic 
forms of different Gods and the mythologi- 
cal lore and worship of natural objects 
have a real basis of substantial truth, 
which the primeval mind of man saw. 
Only where the primitive mind in its 
crude, ill-developed, physical state saw 
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them with a physical eye and burdened 
them with physical conceptions, as minis- 
tering only to his physical needs, through 
the higher knowledge of Vedanta they 
are seen to be the higher embodi- 
ments ot the truth, power and qualities 
of the Soul of the Universe in the mental- 
psychic plane. They are not extraneous 
to the physical realities but immanent in 
them, the inner core of which the physi- 
cal is the iii ore outward shell. The v give 

* O 

to onr souls living messages of freedom, 
beauty, bliss and spiritual power and by 
building these in us, we give an extension 
to our vision and a new meaning to our 
life. By winning back this spiritual con- 
sciousness, we shall deliver ourselves from 
that mechanised consciousness, which sees 
in the physical world and its operations, 
only utter materiality and mechanical 
laws, devoid of all bearing on human con- 
sciousness and with no spiritual values at- 
taching to them. 

SWAMI VIVEKANANDA AND SRI 

RAMAKRISHNA. 

.[ Rendered from Swami Sara dan an da s 

“ Lilaprasanga.” ' 

( His sc co nd and Ih ird m cc t in gs . ) 

Continued from page 251. 

II IHETHER on account of there being 

a crowd of visitors in Dakshines- 
war, or for any other reason, Sri Rama* 
krishua invited Narendranath that day 
to accompany him for a walk to the 
neighbouring garden of Jadunath Mallik. 
Jadnnath himself and his mother were 
much devoted to Sri Ramakrishna and 
had given orders to the chief officer of the 
garden that if in their absence at any 
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time Sri Ramakrishna coines to the garden 
for a walk, they should at once open the 
drawing-room facing the Ganges for him 
to sit and rest. Walking for sometime 
with Narendranath that day in the garden, 
in course of conversation with him he 
came arid sat in that room. After sitting 
for some time* he was absorbed in Sama- 
dhi. Narehdranatli sitting at a distance 

o 

was observing the condition of Sri Rama- 
krishna, when as on the previous occasion 
he suddenly came and touched him. In 
Spite of his being cautious from before 
Narendranath was overwhelmed by that 
touch charged with spiritual power. But 

this time^ unlike the previous occasion, he 

* 

altogether lost all external consciousness. 
After some time when Ire regained con- 
sciousness, he found that Sri Ramakrishna 
was gently passing his hahd over his 
chest) and smiling on finding him come to 
himself. 

• • 

Narendranath never spoke to us about' 
the experience which he felt within him- 
self that day after the loss of his external 
consciousness* We thought that being 
a matter of deep secrecy with him he did 
not disclose it to us. But we understood 
from what in the course of conversation 
Sri Ramakrishna told ns one day about 
that event that it was quite natural that 
Narendranath could not remember the 
particulars of it* Sri Ramakrishna said: 

“ After the loss of external conscious- 
ness I asked Narendranath maiiv things 

o 

that day— ^who he is — where he has come 
from^— with what mission he is born— how 
long he will remain on earth, etc.) etc. 
He also in that state, going deep with- 
in himself, gave light answers to all 
my questions. What I had previously 

Seen and felt about him was cohfirmed bv 

* 

his answers then. I am prevented by 
divine will from disclosing those things* 



But from that I have understood this that: 
the day when he (Narendranath) will be 
aware as to who he is in reality, he will 
not remain on earth any more, but with 
firm resolve ascend the path of Yoga and 
give up his mortal body. Narendra is a 
great soul perfected in Dhyana ( medita- 
tion).” 

Some particulars about the vision which 
had previously come to Sri Ramakrishna 
with regard to Narendranath, he related to 
us later. For the convenience of the 
reader we will relate them now. For heat* 
ing about that vision from Sri Rama-- 
krishna we concluded that it came to him 
before the coming of Narendranath to 
Daksliineswar. Sri Ramakrishna related: 

“One day I observed that my mind war 
ascending higher arid higher along the 
effulgent path of Sainadhi. Easily passing 
the bounds of the lunar, solar and r-telki. 
gross worlds it first entered the subtle 
psychic world of thought. As the more it 
asceiided the higher and higher layers of 
that world, the more I found the divine- 
psychic arid conscious forms of manv 
Gods and Goddesses on both sides of the 

path of the miinVs ascension. Gradually 

• • 

it reached the final limit of that psychic 

•A * 

world. There I found a luminous barrier 
extended and separating the divided 
world of names and forms from the un- 
divided world of Akhanda-Sachcliidnnanda 
(the transcendent Brahman) . Ovei passing 
that barrier the mind gradually entered 
the homogenous and undivided world oi 
Akhanda and found— that (here was 
ilo formed beings or any formed object 
Even the Gods and Goddesses of divine 
and ps\ cliic forms as if afraid to enter 
this world were spreading their ic^peciive 
spheres of rule far below it, Bui the 
next moment ! found that seven amoetu 
Kish is of divine and effulgent to no;- 
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scaled there immersed ia Samadhi. I 

understood that in knowledge ami virtue, 

hi love ami sacrifice, they bail surpassed 

even the Gods ami (Goddesses, what to speak 

M men. Wonder-struck I was thinking 

id t licit greatness, when I found that part 

i>t the undiUerenliated, homogenous and 

tdlulgenl space of tile world of Akhandu 

was condensing and took the form of a 

divine child. This divine child approached 

one among them and with his superbly 

graceful anus held him by the neck in 

love ; and in his wonderfully sweet voice 

1 

of heavenly music calling on him with 
great love was trying much to rouse him 
from Samadhi. By that tender touch of 
love, the Rishi awoke from Samadhi and 
with half-open eyes, motionless in medita- 
tion, looked Steadfastly at that wonderful, 
divine child. Seeing the placidly delight- 
ful and luminous expression of his face I 
thought that the boy was the treasure of his 
heart dud long familiar to him. The 
wonderful divine child expressing un- 
bounded delight began tb say. ‘ I am go- 
ing; you have to come with me.* The 
Rishi speaking nothing in reply to hi3 
request, expressed with his eyes frill of 
love the consent of his heart. Then 
Continuing to look at the boy with eyes of 
deep love he again merged in Samadhi: 
Astonished I observed that a part of 
his mind and body taking the fonii of an 
effulgent light was descending on earth 
in the inverse order of evolution. Seeing: 

o 

Karendiauath I at once understood he was 
that person.”* 



Sri Rainakrishna told us about this vision In 
hi 9 wonder Hilly simple and expressive language. 
The use and application of ihat wonderful langu- 
age is impossible for us. So perforce U’t have 
related it in brief here keeping the spirit of his 
language as much as we can. Asking about the 
divine child of the vision we learned later that he 
himself assumed the form of the child. 



Dfed. 

Whatever it be, it needs no saying that 
finding smell mental transformation come 
oil him for the second time by the super 
human power of Sri Rainakrishna 
Narenclraitath was thoroughly astounded. 
He felt in his heart that before this un- 
surpassable divine power, how insign i- 
ficant was the power of his mind and intel- 
lect. His previous idea of Sri Rama- 
krishna as a mono-manac was changed, 
but it cannot be said that he understood 
the significance and purport of the words 
which Sri Rainakrishna addressed to him 
in private on the day of his first arrival 
at the feet of Sri Rainakrishna in Daksh- 
niswar. He understood that Sri Rama- 
krishna was an extraordinary personality 
endowed with divine powers. By It is 
mere wish he can turn the mind of men 
and give it a high direction, but perhaps 
his will being identified thoroughly with 
the will of the Lend, such a desire with 
regard to all does not arise in him. It is 
matter of no small good luck for him to 
get unasked the grace of a superhuman 
person. 

Narendranath was forced to come to 
the above conclusion, and lie had to 
change in accordance with it many of his 
previous ideas. Previously he had great 
objections to accept a man like himself, 
with hitman failings, limited power and 
Vision as the guide of the spiritual world 
or Guru and to follow his words without 
questioning. Entering the Brahmo Samaj, 
it needs no saying, this idea of his was 
much strengthened. But as a result of 
the events of the above two days this idea 
of his received a great shock. He Under- 
stood that although rare, such inen are 
really born on earth whose extraordinary 
renunciation, Tapasya, love and purity 
surpass by far all conceptions of God 
made by the little human mind and intel 
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lect; therefore the acceptance of them as 
their Guru conduces to their great ryell- 
being. As a result, although willing to 
accept him as his spiritual guide, he did 
not yet agree to accept without question- 
ing all his words. 

The idea was deeply rooted in Narendra- 
nath’s mind, as a result of his innate 
Saiuskaras, that without renunciation it 
is impossible to attain to Gpd. There- 
fore entering the Braluna-Samaj, lie did 
not still feel inclined to join its movement 
relating to the reform of the married 
life. Meeting with the all-renouncing Sri 
Ramakrishna and getting to know of his 
wonderful power, his idea of renunciation 
now gathered still further strength. 

But most of all, one subject was the sub- 
ject of great concern and thought to him. 
He understood that coining in contact 
with such powerful personalities the hu- 
man mind easily places its credence on all 
their words without examining or only 
imperfectly examining them. He has .to 
save himself from that. Consequently 
although the events of the two days pro- 
duced in his mind feelings of great rever- 
ence and regard towards Sri Ramakrislma, 
lie made a firm resolve from now that he 
would not accept as true any of his 
wouderful realisations or visions without 
carefully examining or himself experienc- 
ing them, and if he incurs his displeasure 
by that he will risk it. Therefore, on the 
one hand, he was careful to keep an open 
mind tp the novel and wonderful truths of 
the spiritual realm, on the other hand, he 
set himself to test hardly every realisation 
and act of Sri Ramakrishna,, 

It was easily manifest to the sharp in-, 
tellect of Narendranatli that the words of 
the first da}' for which he accounted Sri 
Ramakrishna as a mono-maniac, get their 
significance only if he is regarded as an 



incarnation of God. But how can lm< 
enquiring and reasoning mind at once 
acknowledge it? So if God at any time 
gives him the capacity to understand the 
words, then only will he discuss them. 
Thus settling in his mind, he did not try 
to come to any definite opinion with re- 
gard to them, but from now coming to, 
visit Sri Ramakrishna he set himself to the. 
study and learning of the means of being, 
blessed with a vision of God. 

0 

A spirited mind feels a great obstacle in 
accepting new truths subversive of his 
own previous ideas, and so it happened to. 
Nayendranath . Recognising the wonder- 
ful power in Sri Ramakrishna he could 
not yet accept him wholly and feeling at- 
tracted to him, was still trying to stand at 
a distance from him. We will relate here- 
after what was the result of his endeavour- 

• • • / 

and how far it went. 

* • • 

(To be continued) 



THE INFUENOE OF VEDANTA ON* 

HUMAN THOUGHT. 

fflT'HE world is full of ‘diversity. From duk 
dead matter up to sentient man it presents 

a bewilderin'* variety as regards form and 

% 

qualities, — life contra-distinguished from instcjyv- 
ency, intelligence from non-intelligence Oi semi- 
intelligence. species varying from spec:?:* and in- 
dividual from individual, nay the individual 

undergoing a thousand changes of mood in the 
coarse of a sing! a day. All this stupendous 
variation naturally leads g man to think: whence 
came this strange differentiation ? Is it all the 
working put of a single principle, or of many 
forces ? The answers tQ the question have beer, 
various ; some have ascribed the whole panorama 
to owe supreme principle, others to more that* 
one principle, each party adducing arguments irv 
support of its particular view. We proposes tft 
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examine heir snnu* ot llwsr views in a brief com- 

pass. 

h tequired no very >; unit effort un the part of 
man to perceive that m spite ot the scenting 
imillipliciiv there wau some sort of likeness in 
certain dungs which divided the totality of 
phenomena into groups, which again were tanged 
in a co it ami elation to one another. Thus generali- 
sation led to the development of science. Science, 
in its un n, hegsm to perfect itself, and ultimately 
bronchi all things itndei tlie rule of ivhat it called 
Force. Evolution, wliiclt is the latest accepted 
doctrine on the subject, has emphatically declared 
that however nondescript the vulgar man may 
take the wot Id to he. to the scientist it is a system, 
evolving out of one Force. 

Now .1 difficulty presented itself. The explana- 
tion ot the physical universe by reference to a 
primal Force may be all right so far as it goes, 
viz., with regard to material phenomena, b.ut how 
to apply the same rule to mental phenomena, from 
which they differ as light from darkness ? Are 
such wonderful faculties as reasoning and im ani- 
mation also products of the same force which gave 
birth to the physical phenomena of heat and 
electricity? And if so, what are the relations 
between them ? In other words, how does mind 
stand related to matter ? 

There was but one way of solving the problem — 
to cut the gordian knot by saying either that matter 
h?,s produced mind, or that mind has produced 
milter. There was no via media helvyeeu the two, 
for* as v.-e shall see, to acfmUit is only to push 
the question a step further, without furnishing 
any explanation. That there existed a relation 
between mind and body could not be doubted, 
and adherents stepped forward to support 
either of the extreme views. One party gave the 
predominance to mind gud said that matter evolved 
o.ut of mind, — these were the Spiritualists j while 
another party, the Materialists, boldly asserted 
that the body produced the mind. The arguments 
|n favour of the latter view are plausible aud ap-. 
parent!)' very convincing to the ordinary man, for 
nobody ever saw the mind apart from the body. 
Given nourishing food, the brain develops and with 
it the mind, Injure the brain ever so little and 
the corresponding mental faculty is also injured* 
Thus a strong case was made put for the Material* 



istH, as their range of phenomena wa* much greater 
and liable to testing and proof. But the oppo- 
nents weie not without their reasons too; if 
dyspepsia produced melancholy, they argued, 
melancholy also produced dyspepsia There 
was the evidence of exUaordinrry will-power 
performing miracles which a mere reference to 
physical phenomena would not suffice to explain. 
The Vogt's mental powers, to all appearances, 
set at naught the physical limitations of tunc, 
space atid causation, and men rubbed their eves 
to see what it all might mean. Thus the tug-ot- 
war was not to be ended; in fact, it petsists to this 
day and will, to all intents and purposes, last us 
long as humanity itself. 

To escape the above dilemma, one school of 
thinkers hypothesised a third principle, to which 
they attributed both physical aud mental phenom- 
ena, a (id started with a true philosophical gravity 
that the relation was brought about by Pre- 
established harmony ! ” But how did this harmony 

come to be pre-established ? Evidently there was; 

* 

no answer except that it was, and there was an 
end of the matter. It was, on the face of it, no 
explanation — it was a deus ex machina invented to 
save the situation, and convinced no true thinker. 

Just as there cropped up ultra-exponents ot the 
materialistic view, for instance, the Charvakas of 
India, who deified the body and considered physi- 
cal comforts die summit m bonum of life, — >o 
there were extreme adherents of the idealistic view 

who questioned and by means of criticism rendered 

« * 

thread-bare our naive conceptions of things and 
eveuts, so that the solid universe of outs was 
reduced to a mass of ideas only in their hands. 
The upholders qf the theory of "momentary 
consciousness" among the Buddhistic fold held 
that in the universe there was nothing permanent, 
everything was in a flux, even our own identity 
was a most questionable thing, being nothing but a 
series of passing, momentary slates of conscious- 
ness ! Thus a dangerous secepticism was ushered 
into being. 

Other explanations also, came* but tested by the 
light of reason every one was found to be more 
or less defective and would not hold water. Such, 
for instance, were the doctrines of the Kanadas 
(the Indian Atomists), the Kafyavikas and their 
development, the Vaiseshikas. \\c shall not enter 
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here into the details of their philosophy, nor how 
they missed their mark in failing to furnish true 
explanations of the universe (in spite of the most 
marvellous display of brain-power which some of 
their exponents showed), for a brief survey of 
which the student is referred to the pages of the 
Brahma-Sutras, hut suffice it to say. that out of this 
chaos of conflicting argumentation there arose one 
man who almost hit the mark. This was Kapila, 

the father of Psychology. Ho hud it down that the 

* 

universe was the manifestation of one Primal 
Substance — the Pradhana — which was the equili- 
brium of three component forces, attraction, re- 
pulsion and balance, and out of which evolved 
cosmic intelligence which again produced egoism, 
and this in its turn was subdivided into the mind, 
organs and fine essences and gradually, oui of the 
combination of these fine essences, the gross uni- 
verse was manifested. The great credit of this 
school lay in a masterly analysis of human ex- 
perience ; they showed (long before Kant) how 
every perception was a compound 4 of two factors, 
something impinging on our senses as it were 
and giving them the suggestion, while in response 
to that stimulus our mind goes out and coats that 
something with a layer of its own, and then cogni- 
tion is possible. So, our knowledge is neither 
wholly mental, nor wholly physical — rit partakes of 
a two-fold character, presenting the ‘something’ 
.external (the thing-in-itself which remains un- 
known, as it is ) in terms of our senses. The 
Pradhana is anterior to hoth intelligence and mat- 
ter, which are -of the same kind , though varying 
in fineness, and as such act and react upon each 
other. Thus the Sankhya Philosophy gave one 
good explanation of the interaction of mental and 
physical phenomena. 

But there were two great flaws in this doctrine, 
otherwise almost perfect. One was that the San- 
khyas called Pradhana insentient, and at the same 
time described it as an independent principle, 
acting in the mere presence, without intervention, 
of Purushas or souls which were the principle of 
intelligence. It is the seniiency of the purushas, 
it was held, that reflected itself in the apparent 
senttency of the modifications of Pradhana. e. g. 
the human mind and so on. The Purushas were 
Considered as infinite, eternal and immutable, and 
strangely enough, in the same breath ii was stated 



that they were infinite ift number. We might 
expect more rational considerations from the father 
of human Psychology, who perhaps to bring him- 
self withhi the easy comprehension of the average 
man, postulated the plurality of souls, so as not to 
upset all on a sudden their cherished notions. 
The practice of suiting the instructions to the 
mental capacity of the students has been a time- 
honoured custom in India where, in consequence, 
religious toleration is most In vogue. Or was it 
that the Sankhya as Kapila formulated it was not 
the system which in modern times goes under the 
name ? Be that as it may, it should have occurred 
to the sage that there cannot be two Infinities, that 
Infinity implies* also transcendent unities. A 
finishing touch, as it were, was given to the remark- 
able deductions of the Sankhya Philosophv and 
the most rational explanation of the universe 
offered by the Philosophy which stood up to 
challenge the last two conclusions of the Sank hyas 
viz. independence of the insentient Pradhana and 
the plurality. of infinite Purushas. 

To remedy the weak points in the armour of 
the Sankhya Philosophy Vedanta, culminating in 
Advaitism, identified the Pradhana, or Prakriti as 
it is called in this Philosophy, with the Purusha, 
or Brahman, which is the name used in Vedanta, 
asserting that Prakriti is the Shakti or Power of 
Brahman, the static and dynamic aspects, as it were, 
of the same Principle. Brahman, like the Sank h van 
Purusha, is eternal and infipite, but One without a 
second and therefore transcends thought and 
speech. No predication is possible of It. It is 
Existence Absolute, Knowledge Absolute, Bliss 
Absolute. The Prakriti is neither existent nor 
non-existent, you cannot admit it to be real, for it 
disappears in the state of highest Realisations, nor 
Can you deny its existence, seeing that this it is 
that causes all the differentiation that we see in the 
universe. All the changes that we see are realiv 
in the Prakriti which is like a veil thrown over 
the Atman, the thing-in-itself, the eternal Witness 
which man is in reality, and through rents in that 
veil more or less of the Reality behind manifests 
itself. This positing of the Atman as the eternal 
subject — without which no consciousness is pos- 
sible — is the crushing reply lathe absurd position 
of the Buddhistic Idealists assume that there 
might be a flux without an absolutely steady cog- 
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I'i'iiiir 'ubjivl. Wf vnontoualv autibnte ihe 

♦ 

i nl iViknii to the immutable Atman. 

is supot. imposition A«lhvast, born of ignorance 
will i< »m beginning. Each man has somehow 
tome lo hlenhiv himself with bits of {’lakhtl 
whit It is a super veiling adjunct (Upadbi) casting 
iK false image upon the real Self, so as to 
cio.ue ihc illusion that the Self also is actually 
undergoing the changes of the Prakriti ; just as we 
atnibntr scalding properties to hot water, although 
we know water is cool by nature. Remove the 
stipcvimposition through discrimination, and right 
knowledge ripening into the Realisation of N'irvi- 
kalpa. S.unndhi will result. This is the whole task 
of man. lie has covered his eyes- with his hand, 
and culls himself blind. He came to play as an 
utoi .usd has forgotten his identity. All he has got 
to do is \o remember that he is not the little, puny 
being he now considers himself to be — it is a 
mask he has himself pul on— but he is the glorious 
Annan. — He cannot die for he is the Essence 
of Existence; he cannot be ignorant for he is 
Knowledge Absolute, and he cannot suffer misery 
for lie is Bliss itself. He has never been bound, 
for if he were, he could never attain liberation 
either. The whole mischief lay in a wilful wrong 
identification, a self-hypnotisaiion, and the way 
to deliverance lies not in vain argumentation but 
in boldly facing the Truth, and breaking the dream. 
Thus roars the lion of Vedanta — *• Arise, awake, 
and stop not till the goal is reached ! ” 

Swa MI M A t)H AVA N A NOA. 



EPISTLES OF 
SWAM! VIVEKANANDA. 

cLxxxm. 

( Original ) 

Hold Belle Vuo, 
Beacon .Street. Boston. 
'19th September, HI. 

Dear Mother S , 

i did not forget you at all. You do not 
think I will be ever as ungrateful as that? 
You did not give me your address, still I 



have been getting news about you from 
Landsberg through Miss Phillips. Perhaps 
you have seen the memorial anti addiess sent 
to me from Madras? i send some to be; -.cut 
to you to Landsberg, 

A Hindu sou never lends to his mother, but 
the mother has every right over tiie «ot; 
and so the son in the mother. 1 am vety 
much offended at your offering to repay rnr 
the nasty few dollars. I can never repay rm 
debts to yon. 

I am at pi'. ^ent lecturing in several places 
in lloston. W'bat I want is to get a place 
where I can sit down and write flown mv 
thoughts. I had enough of speaking ; now I 
want to write. 1 think I will have to go to 

o 

New York for it. Mrs. Gnnisev was so kind 
to me and she is ever willing to help me. 
I think 1 will go to her and sit down and 
write my book. 

Yours ever affectionately, 

Vivekanauda. 

P. S. Kindlv write me whether the Gin nsevs 

* # 

have returned to town or are still in Fishskill. 

V. 



CLXXX1V 

Salutation to Sri Ramakrtshna ! 

5tli .hintinry, IS'.V. 

My dear Sir, 

1 am very sorry to hear of your illness 
from your kind note. The gist of the letter 1 
wrote to you about your change to Baidya- 
nath was that it would be impossible for a 
man of weak and extremely delicate phvsiqne 
like yon to live in that place unless yon spent 
a good deal of money. If change be really 
advisable for you, and if you have deferred 
it so long simply to select a cheaper place 
and that sort of thing, it is certainly a matter 
of regret. * * Baidyauath is excellent so 

far as the air is concerned, but the water 
is not good, it upsets the stomach. 1 used 
to suffer from acidity everyday. I have 
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already written ymi a letter { have you got it, 

s 

or finding it a hearing letter, have left it to 
its fate? In my opinion, if you have to go 
out on a change* the sooner the better. But, 
pardon me. you have a tendency to expect 
that everything should fit in exactly with 
your requirements, but unfortunately, such a 
state of things is very rare in this world. 

One must save oneself 
under any circumstances.** 4< Lord have 
mercy,** is all right, but He helps him who 
helps himself. If you simply try to save vour 
purse, will the Lord arrange the change for 
you by drawing on His ancestral capital? If 
you think you have so touch reliance on 
the Lord, don’t call in the doctor, please. 
* * if that does not suit you, you should 

go to Benares. I would have already left 
this place, but the local gentlemen would not 
give me leave to depart ! * * But let me 

repeat once more, if change is actually decided 
upon, please do not hesitate out of miserli- 
ness. That would be suicide. And not even 
God can save a suicide. Please Convey my 
compliments to T — Babu and the rest. 

With best regards, 

Yours affectionately, 

Vivekananda* 

C LX X X V. 

( Original ) 

My dear F — , 

* * A word for yon. Remember always 

I may not see you again. Be moral. Be 
brave. Be a heart-whole man. — Strictly 
moral, brave unto desperations Don’t bother 
your head with religious theories. Cowards 
only sin, brave men never, no, not even in 
mind. Try to love anybody and everybody. 
Be a man and try to make those immediate- 
ly under your care, namely R — , K — and 
1 — , brave, moral and sympathising. No 
religion for you, my children, but morality 
and bravery. No cowardice, no sin, no crime, 

ho weakness* — the rest vyiil come of itself. 



2 ?9 

* * And don’t take Rv~ with you ever or 

ever allow him to visit a theatre or any 

enervating entertainment whatever. 

Yours a fifty. 

Vivekananda. 

My dear R — , K — and I—, 

Bear in mind, my children, the cowards 
and those who are weak only, commit sin and 
go to tell lies. The brave ale always moral. 
Try to be moral, try to be brave, try to be 
sympathising. 

Yours 

Vivekananda, 
STORIES OF SAINTS. 

( lit ! old by (J. ) 

IV. 

How Paolo m-jcamf a Hkkmit. 

NTONIO, the hermit, lived in the desert, 
working and praying. And the waMe 

places of the wilderness fie made habitable, 
and other pious men, fired by his h,*!y 
example* came and lived with him. These 
men became his disciples and they made little 
cells to dwell in and they tilled the ground as 
Antonio did and were instructed by him. 

And they lived each in his little cell and 
when they came together to cultivate the 
land tliev kept silence, discoursing onlv on 
feast days. And the laud began to bear 
fruit and the hermits through labour and 
prayer increased in holiness. 

So exceeding gentle and sweet was the 
Conduct of these men that even the wild 
beasts became tame in their presence. Yet was 
their life very austere and difficult and many 
coming there grew faint-hearted and returned 
to the world. 

One day a husbandman, Paolo by name, of 
advanced years, but pure in heart and of 
simple manner, came to Antonio, seeking 
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sperch with him. And th# Mint weeing t lie 
old man bade him express his wish. Said 
Paolo: '* Kathei, 1 dome to become a lu*rni it.'* 

fc 

Antonio made reply . *' Ah t^kl man like thee 
cannot became a hermit ; Pet tint to thy Helds 
and serve God." Paolo shUI : “Father, if 
thou wiit teach me l van become a hermit." 
Antonio answered again : “Thou art too old' 
t « i become a hermit) lor the life is hard and 
even the vonne grow faint-hearted. Hut if 
thou wilt not return to thy Helds go to a 
monastery where the hfe is not so austere and 
where there are many brethren to guide thee. 

1 live here alone in this little cell, eating only 
once in fifteen days. How couldst thou live 
with me?" Then Antonio entered within his 
cell, leaving Paolo without and he remained 
inside his cell three days and three nights. 

On the fourth day. Antonto stepping forth 
from his cell found Paolo still waiting there. 
And knowing that Paolo had brought with 
him neither food nor drink, Antonio marvelled 
much at his constancy. Then Antonio said i 
“ If thou desirest to become a hermit, do as 
I bid thee." Paolo made reply: 11 Right 
gladly will 1 obey thy commands." Then 
Antonio wanting to test bis sincerity put him 
to such difficult tasks that hardly a man could 
accomplish them. 

First Antonio said : “ Paolo, stay in this 
cell till l return, then will I appoint thee thy 
task." And Antonio observing Paolo secret- 
ly saw him remain motionless in the cell far 
a space of seven days, though the heat in the 
cel! was well-nigh unbearable. 

Then Antonio called Paolo to come forth 
from the cell and giving him soine palm* 
stalks soaked in water bade him weave a rope. 
And Paolo working diligently wove till the 
hour grew late. Rut when Antonio saw the 
rope lie showed great displeasure as if the 
work had been done badly 'and he bade Paolo 
undo the rope and weave it again. And 
Paolo without demurring and with right cheer- 
ful countenance undid the rope and with 
jjreat labour wove it agait^ 



JMct* 

And Antonio observing panto «o meek and 
nowise casi down inspirit and remembering 

tlmt Paolo had fasted seven clays, nor had he 
touched water to moisten his lips, wondered 
at the old man's constancy. Hut wanting 
to test him -dill further lie said : •* Paolo, wilt 
thou eat a morsel of bread? Paolo made 
answer: “If it scemeth right to thee, O 
1‘aiher.” And Antonio observing dus hnmi- 

mf 

lily brought t he bread. And as the bread 
was placed upon the table, Antonio read a 
psalm and said a prayer. And this psalm 
and tin's prayer lie repeated twelve times; 
Hut Paolo, far from being impatient, joined 
in the reading and praying with great devo- 
tion. T. hen, when they were seated at the 
table. Antonio said Paolo, look at the food 
but do not eat till evening." 

And when evening was come and Paolo 

was still seated at the table looking at the 

food, Antonio said Paolo, rise from thy 

* 

seat and lie thee down to sleep." And P-udn 
rising from his seat, did as lie was bidden. 
Hut at midnight Antonio woke him up to 
pray. And they continued in their prayers 
till morning. And during the day they 
laboured and towards sunset they read ami 
prayed as on the evening before and then 
they sat down and ate. And when they had 
both eaten one little loaf of bread, Antonio 
said : “ Old man, eat." “ Paolo said : “If thou 
eatest then will I eat.’ Antonio said : “One 
small loaf is sufficient for me, for l am a 
hermit." Replied Paolo : “ It is enough for me 
who wish to be a hermit." And rising from the 

o 

table they said again their prayers and sang 
psalms and they slept till the middle of the 
night when they prayed again till morning. 

And many a sore and difficult task did 
Antonio lay upon Paolo, And when some 
biethern came to visit Antonio, Antonio said 
to Paolo: “Serve tjie brethefn but do not 
speak till they have departed from here." 
And Paolo, in obedience to Antonio, re* 
inained silent for the space of three days, 
serving the brethern. 
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Then the saint seeing how ready Paolo was 
to pbeV and how great his humility, said to 
him : “Brother, if thou art able to continue to 
do as thou hast clone, thou shalt remain with 
me.” Said .Paolo: “Father, God helping, 1 
will continueto labour and obey thee as be- 
fore ! Then Antonio rejoiced and said: 

“ Now art thou a hermit.’' And he gave him 
a little cell some distance from his own and 
there Paolo lived, perfecting himself in the 
sight of God, working and praying as Antonio 

did. And when the bodv was worn out the 

* 

soul fled to its place of eternal rest in God. 

VIVEKACHUD A M A N I . 

{Continued from page 2§y.) 

fafk- 

srgrfer ^ I 

<23 : ms BV^ll 

523. From the perception of unreaP' 
tilings there is neither satisfaction nor a 
cessation of misery. Therefore, being 
satisfied with the' realisation of the Bliss 
Absolute, the One without a second, live 
happily in a state of identity with the 
Real Brahman. 

• 5> 

JV either satis/ action . — Compare the cele- 

brated verse — “Never is desire appeased by the 
enjoyment of sense-pleasures, ' &c-. ] 

Wfig&Tt \ 

524. Beholding the Self alone in all 
circuhistances, thinking of the Self, the 
One without a second, and enjoying the 
Bliss of the Self, pass thy time, O noble 
soul ! 

5tfrrJ3 I 



*riff 

trtrirei «vyoi 

% 

525. Dualistic conceptions in the Atman } 
the Infinite Knowledge, the Absolute, are 
like imagining caslies in the air. There- 
fore, always identifying thyself with the 
Bliss Absolute, the One without a second, 
and thereby attaining Supreme Peace, re- 
main quiet. 

[ Quiet — as the Witness. How lie is to live, is 
explained in the next verse. ] 

TOftrorfer- 

rottott wrfci'r xnrnt 

526. The restful state of the mind— 
which is the root of unreal imaginings— • 
of the noble kuower of Brahman, in a 
state of identity with Brahman, is Sii* 
preme Quietude, iu which there is con- 
stant enjoyment of the Bliss Absolute,—* 
the One without a second. 

i 

strfef fWr^3resW<rc ’ trost I 

527. To the man who has realised his 
own nature, and drinks the undiluted 
Bliss of the Self, there is nothing more 
exhilarating than the quietude that comes 
of a state of desirelessness. 

528. The illumined sage whose only 
pleasure is in the Self, ever lives at case, 
whether going or staying, sitting or lying, 
or in any other condition. 

[ He is perfectly in dependent. ] 

5rSf3T?I3wrwW33rf%: 1 
*mr;ar3r3T3 jren^rsfer 
OS ragH »ifr rsrawraswfr 
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529. The noble soul has perfectly 
' ordised the Truth and whose mind* 
fu net: ohs met l with no obstruction, does 
.10 more depend upon conditions of place, 
time, post tire , direction, moral disciplines, 
objects for meditation and so forth. What 
regulative conditions can there be in 
knowing one’s own self? 

[ Flan — holy places are meant. Similarly with 
time. 

Posture: Which is an important thing with 
beginners. ‘ A sana ' may also mean * seats.' 
Direction — facing north or east. 

Moral disciplines — The Yatna and A 'iyama ob- 
s vances mentioned in Ashtanga Yoga. 

FljcCts 0/ meditation — gross or fine. ] 

sirs^rimr vkm<$ f*nnrt i 

ftr^rr to*: \vi\o 

530. To know that this is a jar, what 
condition, forsooth, is necessary except 
that the means of knowledge be free from 
defect, which alone ensures a cognition of 
the object ? 

f Meiuh df knowledge — g the eye in the case 

of vision, and so on. 1 

9 

w*mrmr r^rcrsr.swdt srm vtm% 1 
«t kv *rrfa Tr ^rr^r * gftr sparer n^?ll 

531. So this Atman, which is an eternal 
verity, manifests Itself ds soon as the 
means of right knowledge are present, and 
does not depend upon eithef place, ot time, 
or (internal) purity. 

[ Me (pis knowledge-^ Realisation, to which 

direct perception, inference etc: ate subordinate 
aids. ] 

aacfasrfe^rs'am ara^ir 

532. The consciousness that I am Deva- 
datta is independent of circumstances \ 
similar is the case with the realisation of 

i 

^.his knower of Brahman that he is Brah- 
man* 



#rsrrm*i*mw*35 5 

533. Wliat indeed can manifest That 
whose lustre, like the sun, causes the 
whole universe, — unsubstantial, unreal, in - 
significant — to appear at all ? 

[An idea of the famous Sruti passage — -i He 
shining, everything also shines, through His light 
all this is manifest.". ' 

534. Wliat, forsooth, can illumine that 
Eternal Subject by which the Vedas and 
Puranas and other scriptures, as well as 
all beings are endowed with a meaning ? 

[ An echo of Brihad&ranyaka 11. iv. 14. 

Other scriptures — ~ may mean the Six Systems ot 
Philosophy or anything else, j 

siire favnr 

srsrersr srafagfuiftra: 

535. Here is the Self-eftulgent Atman, 
of infinite power, beyond the range of 
conditioned knowledge, yet the common 
experience of all,— realising which aloue 
this incomparable Knower of Brahman 
lives his glorious life, freed from bondage. 



* ;rmr ^ 1 



536. Satisfied with undiluted, constant: 
Bliss, be is neither grieved, nor elated by 
Sense-objects, is neither attached noi 
averse to them, but always disports with 
the Self and takes pleasure therein* 

Undiluted e?V. — i. e. Absolute Bliss. 



A r either atiachcd ere -Compare Giu XIV. c ■ : < . ’ 
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kw - S3 rot Jsrr^f : nfrefr I 

feacra; to prof g*§fr iix^vsii 

537. A child plays wit h his things for- 
getting hunger and bodily pains; exactly 
so the mail of realisation takes pleasure in 
the Reality, without ideas of 4 1' or ‘mine/ 
and is happy. 

nfacr rcg 

vzwsim for<rc*TrragT 

SJnrrVr sr i 

^ rarereg tr**rr j?#t 

fescr sfter ^ 

11 x ^11 

538. Men of realisation have their food 
without anxiety or humiliation, by beg- 
ging, and their drink from the water oi 
rivers; they live freely and independently, 
and sleep without rear in cremation 
grounds or forests; their clothing may be 
the quarters themselves, which need no 
washing and drying, or any bark, etc. ; the 
earth is theii bed; they roam in the ave- 
nue of Vedanta; while their pastime is 
in the Supreme Brahman 

f This is a splendid vetting forth of the free iife 

of a true Sannynsm. 

/ 

Without fear — because 01 their identification 
with Brahman, the One without a second. 

Quarters 6»Y.-— -He goes nude, that is. 

Any bark etc . — this is suggested by ihe word qx 
in the text. 

Bark or cloth, anything may he their dress. 

frorrorens? sfirsR? 

TOrcrOTimn’ 

539. The kuower of Atman, who wears 
no outward mark and is unattached to 
external things, rests on this body with- 
out identification, and experiences all 



sorts 01 sense -objects as they come, 
through others’ wish, like a child. 

[ No outward mar!:' Hence it is so difficult to 
know them. 

.'sense-objects- -food etc 

As they come- ■ in the working out of Prdrahdba 
work. 

Through others' wish-- as asked by his devotees 

or friends. 1 

fiprrarr stow err 
hptcw srrftr ( 

3**rrsracrfa ^ vrorasr 

firawrorro ^caiwnc nwon 

540. Established in the ethereal plane, 
of Knowledge Absolute, he wanders in the 
world, sometimes like a mad inan, some* 
times like a child and at other times hke 
a ghoul, having no other clothes on his 
person except the quarters, or sometimes, 
wearing clothes, or perhaps skins at other- 
times. 

[ Ghoul — with no f-er.se of cleanliness. It should 
be noted that these are some of the devices to 
avoid the company of vulgar people. 

Skins — the word in the text also means -bark.’ j 

jjm: i 

*err?j?%gr <pr wsfrwwr fam: 

541. The sage, living alone, enjoys 
sense-objects, being the very embodiment 
of desirelessness, — always satisfied, with 
his own Self, and bimseU present the 
All. 

[ As ihe All — knowing his identity with ihe whole 
universe, an Atman, j 

fearrsi arrarfa wsrenrrsw*, 
*frw: srfe33m*T3TT*»fa?r, \ 
9?r^?arSnia: wcafafra-- 

zw- iiv^u 

542. Sometimes a fool, sometimes ^ 
sage, sometimes possessed of regal sp^Uv 
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dour: sometimes -Winttetiag, sometimes 
behaving like a motiotilcift python, some- 
times wearing a bfttigaic&t expression; 
sometimes honoured, -sometimes insulted, 
sometimes unknown; — thus lives the man 
of realisation, ever happy with Supreme 
Bliss. 

[ These are some c>{ the impressions which the 
phases of a saint's life produce upon the outside 
world. People judge him diversely, bui he is 
supreme)) indifferent to what others think of or do 
towards him. 

Pvthc*i — which seldom moves but waits for the 
food to come 10 it. J 

( To be continued. > 



A NATIONAL POET OF BENGAL. 



(A STUDY.) 




HERE are two, th t Prana and the Virat % the 
one who is the seed, the other who is the 
full-grown tree; what that one implants, 
the other blows into leaf and fruit, beauty and 
bloom. It Chandidas is the seed- poet of love, in 
the national literature of Bengal, in her national 

life-culture Chaitanya is its full-ripe master-ex- 

% 

presston. So also in the field of Sbakti-worsbip, 
the seed-ideas which Sri Rgmakrislma in a later 
age developed into perfect maturity and living 
realisation, was sown nearly two hundred years ago 
by Sri Ramprasad, travelling from mouth to mouth 
and ingrained into the Very vitals oi our village 
heart are an invaluable national treasure. If 
Chandidas has plucked the roots of love from a 
higher heaven and transplanted it in our national 
soul through his songs which are the living re- 
cords of his Sadkana l so also. has Ramprasad, the 
eternal child, brought down the germ-ideas of the 
Mother -cult from the plage of dreams \o the plane 
of practical spirituality. As the one mused in his 
bosom an age of Love, the other involved his 
heart an age of Sbakth The twin poet- priests of 
Bengal’s national culture deserve immortal met 
ctertafc in the texnpte «&tke national heart Had 



we been a fitter progeny, we should have paid a 
worthier reverence and conserved their gifts in 
eternal frames of gold 

Ramprasad was A national poet, for he created 
a mil tonal literature. Ramprasad was a nation? I 
sadhakn. lor he has left the greatest spiritual 
legacy that one ha* ever conferred upon "his proplc 
-the Mother s Name, in living letter:-, of fne. 
every syllable oi which n surcharged with his 
spiritual power, his burning r arlhcna and realisa- 
tion. He was not only .■ > udhaka. but the ..iddh.r 
child of the Divine Mother and the m, intrant he 
has left, on ih? 'rations lips is the immortal 
riddha Kim! ram oi our nation'll Yoga and sad hand. 

The great bard *»f Knmarhatin, an insignificant 
village down the Bhagirathi. in the J-lalisa bar 
purganna of the ?4 Pure tuna-, was burn httwr-en 
the Saka-eras 164c ami perhaps in a family belong- 
ing to the Vnidya ease, but all is misty and 
shadowed in oblivion and nothing can be very 
surely known or told about his birth, parentage, 
caste or early life. Ramprasad lives really :n his 
songs and all that can be gathered about his life 
from his songs and many voiced rumours afloat in 
the neighbourhood and abroad, can be given in a 
very uncertain language to curious readers. We 
shall therefore leave that difficult task to aider 
hands and meanwhile busy ourselves within our 
scanty columns with a brief study of his immortal 
songs. 

Kaviranjan Ramprasad s first song lias an in- 
teresting history attached 10 it. He was then a 
mere urchin yet in his teems, a poor orphan, 
charged after the death of his father with the heavy 
burden of a manv-brauciiing Bengali family on 
his shoulders and he had to accept service, it is 
said, in the house of some wealthy gentleman of 
Calcutta, as a clerk. The young lad deep 
spiritual yearnings from the first day of his work, 
while immersed in his solitary thoughts burst into 
a song, burdened with his heartful devotion and 
unconsciously, the pen in Itis hand moved amidst 

the accoqnt-books ami scribbled out a lyric song 

% 

of original melody, music, and beauty. “ O give 
me, Mother, the charge of Thy purse. 1 shall 
never prove an embezzler.” This was the first 
line of his song, inscribed on the first page of h»a 
account Khala, The devoted child, forced tq 
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work at arithmetics, had his heart set eise where and 
he longed to keep an i mm natal account not of 
material dust and drum. bufc. the eternal treasury 
of his Mother’s feet, Imagine the wonder of Iris' 
employer, when he came upon the performance 
of the boy ! But the Mother’s will was more 
wonderful and Ramprasad. instead of being- turned 
out in anger by the noble-hearted rich man. who 
had seen through those black lines and in ap- 
preciative admiration had understood and pene- 
trated into the heart of Icon who could produce 

those lines, was gifted with a life-long pension of 

• (*« • 

thirty rupees for the support of himself and his 
family.’ Wonderful, indeed, were both Hindu 
heart and Hindu system of spiritual culture ! 

1 he caged bird was now free to swim in the 
infinite sky. He made himself a Pancha-mundi 
Asan/ a celebrated 'Truai' seat upon five kinds of 
skulls buried underground, similar to the one, 
which Sri Ramakrishna sat upon in Dakshineswar 
during his days of sm? hand and there plunged 
himself into a fathomless sea of devotion. Soon 
the fame spread.and people flocked to his place 
to hear his sweet songs and it was not long be- 
fore it drew the attraction of Maharaja Krishna 
Chanda, the .Vikramaditya of Bengal, a noble 

patron of learning, ami he} wanted to take the 

* 0 

powerful bard with him to Navadwip and there 
give him a reverential place in his court beside 
another mighty poet Rai Gunakar Bharat Chandra 
of undying fame. 'I he simple-hearted poet was not 
a man of letters primarily, a votary of Muse, not 
Saias\vali, but Kali, the Power-Mother was his- 
Deity. He refused the great Maharaja s request 
and. chose to remain a completely free child of 
nature and shunned the royal court with an abrupt 
answer. The powerful Zemindar, far from being 
displeased, admired the noble courage of the man, 
ami as a token of his appreciation made him a 
liberal grant of hundred ‘ bighas ' of rent-free; 
land. In addition, he was given the title of Kavi- 

ranjan, which comes down to this dav with his 

* 

name. Wonderful again were Hindu heart and 
the influence of Hindu spirituality! It is said, 
that Ramprasad wrote about a lakh of lvric-son*s. 

Q Mother, I have reared a lakh of mv spokes-g 
men to Thee, what more lies within my capacity ? '■ 
The poet was not ungrateful to the Mahiirnjn. hd 
finished <v mvtfotesil ballad. Kaji-kirtan by mi^ 



aiid made a gift of it to the honoured name of the 
noble-minded Zemindar. He wrote two other 
poems. Siva-kii tan and ErNhn.i-kirUin,' only 



broken remnant* of which are extant, but author- 
ship was not his avocation. My books .dull toss 
on the grounds, I shall drown myself in songs.” 

There is pretty story current about the wonder- 
ful magic influence of Ills melodies, which 
nued even such a heart as that of NV.vab Sir iju j- 
dahlia, 1 Ik* Nawab was r>m in a launch -m a 
river-trip under du*k. The bard w;i>; M ug with 
Mahatiija Krishna Chandra in another Im/.i i, - !i>cif;g 
his usual songs. The Nawab heard ti;»m ?. c\>.- 



tance and at once summoned the poet to Ins own 
Buzra, and bade him sing a song to him. He 
complied and thinking that it would im»>c please 
his Excellency, he began a Hindi Gna!. The 
Nawab nodded in dissent and said, “ Not that but 
the one, you were singing interspersed with the 
word Kali, Kali " Then Ramprasad understood 
and fell into his deeper rapture ami burst into ?. 
flood of divine melody, which melted the heart of 
the Ruler of Bengal, and all that were present. 



In his own village of Knmarhatt. there was a 
rival poet, Ayodhyarama by name and a Vaisimava 
by religion. In those days, there was a bitter 
rivalry between the followers of the Sbakta and the 
Vaisimava cults in Bengal. The two sadhaku: 
were however last friends at heart, but often in- 
dulged themselves m amusing controversy in 
rhymes, each trying to put the other to ridicule, 
to the amusement of the simple-hearted village- 
folk. While Ramprasad sang. ‘This world is a 
place of doubtful taste • O brother. I toss in the 
bazar of joy. 1 A.ju G"sain, as he was popular! v 
called, pj his witty retou, corrected the Trmtric m 
his fuller Vaisimava views singing. "This wot hi 
is an abode of felicity. O you. I do eat and drink 

and revel in a merry fun O you .Sen. (Ram - 

prasad's family surname) of liule knowledge, veu 
can understand only in a very crude manner. 
When Ramprasad said, “The remains of Karma, 
the dregs beneath an oil pot, ami the remnants of 
a mad man's mania, do not melt awnv even in 

a 

death,*' — bis astute ritffl would make of him 
fun as he would sing. “ ves the rojv of Karma the 
inborn habit of pilfering and along with these 
the drowsiness ol intoxication cannot be avoided 
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.*\en nt . 1 ■ a 1 ' It is needles* to sav in that 
Aid Has, flinging a very pri< ky and pungent reflec- 
t»on of sarcasm at liic Ood-inloncated great 
Tamrika, whose Sndhana enjoined on him strong 
drink as one amongst the five "Mnkras" of Tan- 
tric practice, the physical emblem, according to 
its view, lepicsfiiilug divine drunkenness of soul. 
The wit and depth of thought displayed in these 
mutual attacks sus a thing of pure enjoyment to 
village people. Often Maharaja Krishna Chandra 
enjoyed the controversy, at limes, when things 
appeared to be carried to the extreme, lie would 
, r:\itr the Vaishoava poet and forbid him to 
con. pose rongs any more, out of deference to his 
g reatheaitetf rival —The '■trmdatxl Bearer. 





REVIEWS, 

T\i Problem 9/ Xaticnal Education in India, by 
La!a Lojp.it Rat. Messrs. Ganesh & Co., 
Triplicane, Madras. Price Rs. 4. 

This book of 247 pages from the pen of one 
wno has been associated will, educational institu- 
tions and interests of this Country deserves the 
attention of ail educationists. In it the author has 
brought together by quotations from acknowledged 
authorities the recent thought on educational 
topics, its methods, scope and ideais from the 
writings of the educational thinkers of the West ; 
it therefore has an interest for all who desire to 
bring up our educational institutions to the 
level of the most recent advanced thought, ideals 
and methods of the day. Lately a survey of the 
educational machinery of England was undertaken 
by Mr. Fisher, and methods- for improving, extend- 
ing. and strengthening it was embodied in the form 
of h Bill. In a chapter of this book the author 
brings out the principal lines of educational reform 
and the changed angle of vision wi*h regard to 
education as embodied in Mr. Fisher’s Educational 
studies. The chief points of emphasis are the 
recognition ot the great value of Education in 
the life of a nation and the imperative necessity of 
extending it, so that the nation may get the 
highest value out of lire and increase national 
efficiency in all departments of activity. For 



education is the most fruitful investment giving a 
return of the highest, value in the increased effi- 
ciency of national life. The second idea about 
education is that a more all-round education of the 
whole man, spiritually, intellectually and physically 
must supplement the older over-emphasis on 
merely literary education, and that mind, body 
and character should be harmoniously developed 
by Education, so that it may be best employed to 

the advantage of the community ami of die individ- 

* * 

ual as a member of it. As a result of this, as on the 

one hand the claims of industry drawing awav 

% 

the juvenile population to special callings before a 
grounding in general knowledge and mental 
equipment has been made arc sought to be curbed 
by providing a sohooi-life for a sound ground-work 
ot general knowledge; on the other hand the 
evil of education unrelated if) the future work of life 
is remedied by providing for practical instruction at 
appropriate stages and by a variety of courses to 
tit a man for die line of. work and calling to which 
his aptitudes and turn of mind take him — to enable 
him to reap the greatest benefit from life. Another 
great item of educational reform is the great 
need of physical education and of improving die 
physique of the children and juvenile persons 
under instruction in order lo get the fullest benefit 
of education. In the application of these prin- 
ciples of reform to Indian Educational conditions, 

the aulhoi emphasises the duty of the Stale to 

* 

provide tot education as one of its first functions, 
hnl he does not minimise the importance of the 
educational activities of private agencies. He. 
emphasises the need of technical ami industrial 
education, and the provision for the physical 
development of the young. In a different chapter 
the author points out the importance which the 
teaching of patriotism has assumed in the national 
policy of Western countries, regularly imparted as 
part of the general curriculum. The inculcation 
of the sentiments of patriotism and loyalty to 

country will enable the citizens to take an intel- 

% 

ligent interest in and bear with enthusiastic 
loyalty all the burdens and duties of citizenship. 
This ia also fostered by the patriotic teaching of 
history. The author also advocates the teaching of 
patriotism in our schools and colleges for quicken- 
ing national consciousness and the sense of pride 
in the country's past and future. But he is careful 
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in warning against chauvinism or fostering the spirit 
aggressive natioiialEin, which has been in sonic 
cases its sad detection. Intense anti devoted 
patriotism is consilient with iwve <>t humanity. In 
India this side of the leaching should take the form 
of inculcating love of India, il> material and 
physical aspects— -rivers, hills, landscapes, scenes, 
also its cultural achievements, the heroic figures of 
history, its language, tradcum, laws .uid customs — 
all that constitutes its individual character, But the 

love of India should be i.u-chL as that of the whole 

* 

of the nation, legardless of the various religious 
creeds and castes -in shot; of the universal aspects 
of national and cultural life, the common busts., 
apart from its regional, taci t! elements. 



In the chapter on Pliyslv d Education, the author 
lav* stress on the ureat imuo-oance which it has ns- 

p w • 

stimed in educational schemes in view of the modern 
strenuous conditions of liie making a great demand 
on the vitality oi the race and hence the necessity 
of securing and conserving die health. The author 
describes in detail the items in the health-pro- 
gramme of the recent educational schemes of the 
West. It includes first, health examination for the 
detection of physical defects in the pupii. mental 
examination co-rekiiing the programme of the 
pupil with hi.s dominant interest and the grades 
of studies with grades in physical education, 
secondly, a healthful environment in home and 
school, thirdly, instruction in health problems, 
fourthly, physical activities, with different kinds of 
exercises. The above considerations are collected 
by lire author by a study ol educational institutions, 
methods in Western countries and we would profit 
by digesting them and seeking to apply them to 
the solution of our educational problems. The 
Lalaji deserves the thanks of his countrymen for 
bringing them within their reach. 



With regard to the healing our national and 
cultural ideals on the Educational problems we arc 
afraid the author has been led by the view of 
uitra-progressiveness on Western lines to a mis- 
taken estimate of their value, bearings and pos- 
sibilities. We cannot believe with him that 
our religion and philosophy all tend towards 
negation of life, or that only the gospel of lite, 
its crude, raw, vitalisin' sense is the onlv saving 

truth needed to rcsu.i iu*.e iti. We believe tim 



our culture, religion and philosophy, have , great 
practical possibilities ami point beyond the appear 
ances of outward life, deepening it to the highest 
possibilities of Spirit or God — the ultimate goal M 
all human endeavours. Indeed .1 mere secular, 
mundane view of human life and endeavours have 
brought the present material -economic civilisation 
to a blind alley, and it is now trying to escape 
from its limitations by opening beyond the horizon 
of secularism to the possibilities of the Spirit it 
is in this direction that the higher mind of human- 
ity in its collective march is opening, and it would 
be a folly that containing the secret of the know!* 
edge — the Brahma-vulva — enshrined in our Sans- 
krit literature, we .should eschew it and follow the 
same exclusive concentration of view and effort on 
outward life and progress and commit the same 
mistake of one-sidedness from which the West 
is trying to escape For the spiritual nature and 
destiny of man, representing his oasic truth of 
being, cannot be suppressed or whittled away in 
the interests of his vital interests, and mankind will 
be the poorer for it. and will commit grievous mis- 
takes in life. No more can over-emphasis 
Spirit be allowed to suppress practicality of life for 
the majority of people without devitalizing them. But 
both the interests can be served m the right measure, 
and balance, life taken for what U is worth, it* 
disciplines accepted, us values worked out, but 
only with the ultimate goal of unfolding the spii - 
tual possibilities. For this to be successful, spiri- 
tuality must he the basis even of life’s activities, 
in order that the latter may not degenerate into 
vitalistic exaggerations and riot of passions and 
desires but be the proper rhythm* of Spirit. There- 
fore the author's diatribe against Sadhus, Fakirs, 
monks and his deploring o( the spirit of renuncia- 
tion in the Scriptures of the world is too crude and 
material ; for they have a place and must form 
part of a healthy and comprehensive scheme of 
living and culture. 



The Sain l Durgacharan Mag. The Ramakrishna 
Math, Mylapore. Madras Price Re. i. 

This is a book describing the incidents of the 
life of a great devotee of Sri Ramakrishna. Al- 
though passed in the obscurity and unknownnrs? 
of a householder’s life m a remote village oi 
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Lantern Bengal, still the pi Lunevs ot I wart and 
Su'ul showed (ruth m a fw.oonate, sell -forgetful 
jhtmiy *►( mho. to a uv no ei united thought. on 

and living in God. conuituCng a source ot spiritual 
j Hut niton ion to others. lTcs likv thc'.e bring 
l»om« iu us. the nobility of living and opportunity 
of service* and eidighieninenr. winch even the 
humble eiuumstam.es of hie offer 10 a really 

l&ever A predominant spir- 
itual culture obtains ©T» earth, making possible 
u move wide-spread spirituality in the lives ol col- 
lective butnaimy and a more general turning to 
G*h 1 a 5 the centre ot life's activities and yearnings, 
n will ^.'lUhily b«-. presaged by the creation of 
such consecrated lives in numbers among men, 
iuk‘04 their place in humau society and diffusing 
i 1 < u liin.uion and spiiituaiunig the life of its mem- 
bi.-i —m t hy any mere adjustment of the outward 
niecmmiMii ol society. The life of the subject of 
tins is indeed one of an ideal grihasta, whose 
whole soul lias cone to the Divine and expressing 
its--.lt in a consecrated service of humanity as the 
embodied Narayau and bringing the wealth of 
spiiitual inheritance to the lives of men around. 



Mundaka and Mandukya Upanishads, by Swami 
Shai v.ihanda. Sri Ramakiisbna Math. Mylapore. 
Madras. Price 12 annas. With Sanskrit Text; 
Paraphrase with word-by-word literal translation, 
English rendering and comments. 




NEWS AND NOTES. 

The Ardha-kumbh Mela will be held next year 
in Hard war in the mouth, of March, 1921. The 

full Kumbha is field after an interval of 12 rears 

* 

and Ardha (half) alter an interval of 6 years, 
'l'he Kumbha-meia is one of the most imposing 
and sacred me) as of India, in which Sadluis from 
different pans of India come together and meet. 
The most imposing processions are held of the 
different orders; and it being an occasion when 
Sadhus who are generally scattered ai other times 
assemble together, opportunity Is found for meet- 



him with remarkable personality* among the 

Sat l hu* — that ti.<iM wonderful and fascinating ele- 
ment of the Indian peoples. 



T'-tfc Vedanta Society, San Francisco. Cali- 
fornia, the branch of the Kamkrislma Mission, 
under the leadership of Swami fTakashananda is 
growing rapidly and doing u-oiul work in propagat- 
ing Vedanta philosophy to the Western pails 01 l he 
UuiLed Siaj.es. Lately its financial difficult i;s have 
been reduced and it lias g.«t an increase of mem- 
bership varying round our hundred. Swami 
Prakashananda is working untiringly lo further the 
cause of Vedanta in llie Wes!, 



A new Ashvama has been established in SO 

Uurisli Chandra Mukhcrjec Street. Bhowanipiir, 

Calcutta, on the iylh Dec. ti)20. hy Swami Shiva- 

nauda. The picture of Sri kimakrishna hat, been 

installed and arrangements fur worship have been 

made. We hope that the Ai h ram a will be an 

instrument for the diffusion ot the teachings ol Sri 

1 * 

Kamakiishna and the light oi spirituality among 
the inhabitants of the northern part of the city 



M^tiager’s Notice, 

It has been decided to improve the paper of the 
foreign edition of Rrabuddha BharsUa from the 
coming year. The annual foreign subscription 
from 1921 will be Rs. 4 ( about 8s. 6d. ). It is 
hoped our foreign readers will welcome the im- 
provement. Should anyone like to discontinue 
subscribing to the paper, the Manager \vill be 
much obliged by a timely intimation. Foreign 
subscribers who are in arrears ate requested to 
kindly send then dues at an early date. 

Manager. P. B. 

.Mavavali P. O* L'l. Almuia. India, 

s 




